Sunday Morning Memorial Study

February 4, 2018 Leader: Br. Jack Whittaker

R2291- The Celebration of the Memorial

1. How does the manna in the wilderness represent our Lord Jesus, the true manna for our souls?

2. How does one achieve eternal life? How does one “eat” the flesh of Jesus Christ?

3. What is the difference between the Paschal Supper and the Lord’s Memorial Supper?
What was pictured in each?

4. When participating in the Lord’s memorial, what differences are realized by one who is
consecrated to do God’s will versus a typical Christian in the church systems?

5. What does the Apostle Paul mean with his words in 1Cor. 5: 6-8?

6. What does the drinking of the cup symbolize?



R.2291
THE CELEBRATION OF THE MEMORIAL

1. THE RECENT celebration of the Memorial
Supper at Allegheny was amongst the most solemn
and impressive that we have ever enjoyed. The
attendance was good, perhaps the largest we have had
since the abandonment of the general convention at
this date, in 1892. About two hundred were present,
and that notwithstanding the fact that none were
invited to come on this occasion except believers in
the ransom who professed full consecration to the
Lord. Quite a number of brethren, too, were hindered
from attendance, by reason of many of the works in
this vicinity running extra time, and the inability of
those desirous of attending to get substitutes for the
time. Our meeting convened at 7.30, but we delayed
the general service to accommodate some who were
unable to arrive until nearly eight o’clock. Meantime
the entire congregation took part in worshiping the
Lord in psalms and hymns and spiritual songs,
singing and making melody in our hearts also, to him
who loved us and bought us with his own precious
blood. We sang,

“Ask ye what great thing I know,

What delights and stirs me so?

What the high reward I win?

Whose the name I glory in?

Jesus Christ, the Crucified.”*

Then we joined in prayer for the divine blessing
upon our gathering and upon all of the Lord’s people
everywhere gathered for similar purpose, not
forgetting also the solitary ones; entreating the divine
blessing and wisdom, and grace to appreciate the
realities symbolized by the “Supper” before us. Then
our hearts and voices united in the grand old hymn,—

“There is a fountain filled with blood,

Drawn from Immanuel’s veins;

And sinners plunged beneath that flood

Lose all their guilty stains.”

Following this came,—
“In the cross of Christ I glory,
Tow’ring o’er the wrecks of time;
All the light of sacred story
Gathers ‘round its head sublime.”

This was followed by the old, familiar, solemn and
heart-cheering hymn,—

“Sweet the moments, rich in blessing,

Which before the cross I spend;

Life and health and peace possessing,

From the sinners’ dying Friend.”

2. At eight o’clock we took up our Lord’s words in
which he describes himself as the living bread,
reading from John 6:48-58, “I am the bread of life.
Your fathers did eat manna in the wilderness and are
dead. This is the bread which cometh down from
heaven, that a man may eat thereof and not die. I am
the living bread which came down from heaven: if
any man eat [feed upon] this bread, he shall live
forever: and the bread that I will give is my flesh,
which I will give for the life of the world. Except ye
eat the flesh of the Son of Man, and drink his blood,
ye have no life in you. Whoso eateth my flesh, and
drinketh my blood, hath eternal life; and I will raise
him up at the last day. For my flesh is meat indeed,
and my blood is drink indeed. He that eateth
[continuously] my flesh and drinketh [continuously]
my blood, dwelleth in me, and I in him. This is that
bread which came down from heaven: not as your
fathers did eat manna and are dead: he that eateth
[continuously] of this bread shall live forever.”

3. Examining the subject we saw that the manna of
the wilderness was at very most only a type to
illustrate our Lord Jesus who is the true manna for
our souls: feeding upon which we are to have eternal
life. We sympathized with the Jews and realized how,
in their fleshly condition, unenlightened by the holy
spirit which was not yet given, it was impossible for
them to comprehend the significance of the deep
things of God contained in our Master’s words.
Indeed, we see that the majority of Christians but
faintly comprehend their meaning to-day. We
discussed the subject of how our Lord’s flesh is the
bread of life to those who eat it. We noted that
“Bread is the staff of life” amongst all mankind, the
main dependence for this present life, and hence the
appropriateness of the figure of speech which likens
our Lord and the graces and virtues which are in him
to the bread which imparts sustenance to the new life.

4. We noted the importance of our Lord’s flesh and
that it was uncontaminated, free from sin—"holy,
harmless, separate from sinners.”

5. We noted that this is necessary because our father
Adam, having been created in a similar condition of
sinless flesh, had, by transgression of the divine law,
become a sinner: his flesh came under divine
sentence of death and became corrupt both morally
and physically. We noted the necessity for the man
Christ Jesus, whose sinless flesh could be accepted as
the ransom price, the offset, the full equivalent,
instead of Adam and his flesh which had become
defiled through sin. We noted the Scriptural



explanation that it was for this purpose that our Lord
Jesus left the glories and honors of the higher nature
and condition and “was made flesh,...that he by the
grace of God should taste death for every man.”

6. We noted our Redeemer’s own words: “My flesh
I will give for the life of the world.”(John 6:51.) We
saw that thus the giving of our Lord’s unblemished
flesh as a corresponding price for father Adam’s
condemned flesh, constituted the purchase price by
which not only father Adam was redeemed, but also
all his race which was in his loins at the time of his
transgression. We praised God for the undefiled
flesh of our Redeemer and took note of the fact that,
while it had been broken for all, it is required of each
that he shall for himself accept of his own share in
the great work of atonement accomplished by that
broken body and shed blood. We noted that none can
have eternal life except by partaking of this broken
body. This meant to us an out and out contradiction
of all the various claims to the effect that a
knowledge of the historic Christ and of his sacrifice
for sins is unnecessary to salvation: it meant to us
what it says, that only by eating of the Lord’s flesh
and partaking of his blood can any ever obtain life
eternal.

7. We considered what is signified by the eating of
the flesh: we saw that as the eating of natural bread
includes the thought of its assimilation and
absorption into the system through the blood, so our
eating of the flesh of Christ signifies (1) our
appreciation of the fact that he was sinless, and a
suitable sacrifice on our behalf. (2) Our faith in the
fact that he did offer himself a ransom for all. (3)
Our conviction that this sacrifice was acceptable to
the Heavenly Father, as evidenced by our Lord’s
resurrection from the dead, and also by the Father’s
acceptance of believers through him, and his
impartation to them of the holy spirit of adoption,
which began at Pentecost and has continued since.
(4) It signifies our desire for the life eternal and also
for the purity which was in Christ, and implies our
separation from sin—the renouncement of our
relationship to the first Adam, and our acceptance of
the hoped-for life through the second Adam, based
upon his sacrifice—his flesh given for the life of the
world.

8. We then turned to and considered 1 Cor. 11:23-
26, and noted the fact that the Lord’s Memorial
Supper followed the Paschal Supper and was a
separate institution and designed to take its place.
Looking back to the deliverance of fleshly Israel

from Egyptian bondage and the passing over or
sparing of their first-born on the night before they left
Egypt, we noted the antitypes of these things: that
Egypt was a type of the world; its king, Pharaoh, a
type of the prince of this world; its bondage a type of
the bondage of sin; the deliverance from all these
under the leadership of Moses, a type of the ultimate
deliverance in the next age of all who love God and
who desire to do sacrifice to him, under the
leadership of the antitypical Moses (Christ), and that
the final overthrow of Satan and his servants was
prefigured in the destruction of Pharaoh and his
hosts.

9. In harmony with these thoughts and as a part of
them, we saw that the passing over or deliverance of
Israel’s first-born from death, in the night before all
the people went forth from the bondage, was a type
of how God passes over, spares, gives life to, a
certain class now (in the “night” before the full
introduction of the Millennial age and his Kingdom
for the deliverance of all who love and seek
righteousness). The class that will be delivered,
spared, passed over, during this night, while God’s
people are in the world and under the evil influence
of the prince of this world, is merely and only the
first-born—the Church—“the Church of the first-
born [ones] whose names are written in heaven.”—
Heb. 12:23.

10. But we noted that in the type, in order that the
first-born ones might be passed over, it was necessary
that a lamb without blemish should be killed, its
blood sprinkled upon the door-posts of their houses,
and its flesh eaten within with bitter herbs. We saw
that this Passover lamb was a type of “the Lamb of
God which taketh away the sin of the world,” and
that the antitypical first-born, the elect Church, must
eat of the flesh of our Lamb, as the literal first-born
of Israel ate of the flesh of the typical lamb. We saw
that our hearts also must be sprinkled with the
precious blood from all consciousness of evil, from
all wrong association in sin, and that the “bitter
herbs” signify the trials, oppositions, persecutions,
difficulties and crosses of the human will, necessary
to our feeding upon our Lord’s flesh which was given
for the life of the world.

11. We saw that in giving the symbols of the bread
and the fruit of the vine to represent his own flesh
and blood, our Lord wished us to recognize two
things. (1) That he is the antitypical Lamb, and that
the passing over or sparing of the Gospel Church and
the deliverance of her from death to newness of life



in Christ and to a share with him in the first
resurrection, is the antitypical Passover. (2) That the
unleavened bread and the fruit of the vine were to
emblemize the body and blood of the true Lamb, and
to take the place of the typical Paschal lamb. Not
that the bread and the fruit of the vine are the
antitypes of the lamb, but that they are the symbols,
figures or representations of the antitypical Lamb.
We saw, consequently, that the partaking of the
unleavened bread and the fruit of the vine are matters
of small importance as compared with our partaking
of and feeding by faith upon our Lord, which this
symbolizes; and that many have partaken of the
emblems who have never “tasted that the Lord is
gracious:” while others may have tasted of the Lord’s
grace who may never have seen their privilege and
had opportunity of partaking of the emblems of his
broken body and shed blood. We rejoiced in our
privilege to have both—the real feast in our hearts
and the symbols which our Lord himself had
provided and instructed us to use.

12. We considered the bread that it was unleavened,
—Ileaven, in the type, signifying sin. We noted the
Apostle’s explanation that the bread not only
represented our Lord’s flesh upon which we feed by
faith, but that, having fed upon it and received of his
spirit, we, as his Church of the first-born, are
reckoned as being members together in one loaf or
cake of unleavened bread. Thus he exhorts us to
remember that, as a little leaven leaveneth an entire
batch of dough, so a little sin might accomplish a
great fermentation in our midst. Hence he exhorts,
“Purge out therefore the old leaven, that ye may be a
new lump, as ye are unleavened. For even Christ our
Passover is sacrificed for us: therefore let us keep the
feast, not with old leaven [rank wickedness], neither
with the [less rank but more insidious] leaven of
malice and wickedness, but with the unleavened
bread of sincerity and truth.”—1 Cor. 5:6-8.

13. Following up this same thought, and comparing
advanced Christians (who have purged their hearts of
sin and consecrated themselves fully to the Lord) to a
baked loaf of unleavened bread, the Apostle declares
that all such are (with Christ) members or parts of
one loaf—all pledged to be broken, that they may be
of life-giving power and influence to others. He says,
“The bread [lit., loaf] which we break, is it not the
communion of [our participation as] the body of
Christ? For we being many are one loaf and one
body: for we are all sharers in that one loaf. The cup
of blessing for which we give thanks, is it not our

participation in the blood of Christ?”’(1 Cor. 10:16.)
Thus we see the double figure. (1) Christ our
Passover slain for us, on account of which we keep
the feast, seeking to abstain from sin and feeding
upon the merit of our Redeemer. (2) Our union with
him and consecration to participation in the
sufferings of this present time, that by and by we
may participate also in the glory that shall follow.
Thus we see that all who reach this stage of
development in the body of Christ have pledged
themselves to be broken with him for the good of
others.

14. All such are inspired with their Master’s spirit—
a spirit of love to the Father, and to those who have
the Father’s likeness, and to all. It is to these that the
Apostle says, “Hereby perceive we the love, because
he laid down his life for us: and we ought to lay
down our lives for the brethren,”(1 John 3:16.) This
willingness and desire to be broken for the good of
others is the result of our first feeding upon our
Lord’s broken body and receiving of his spirit, mind,
disposition, love. And such have the promises. “If
we suffer with him we shall also reign with him.” “If
we be dead with him we believe that we shall also
live with him.”

15. Having thus considered the significance of the
bread and having fed upon it in our hearts, and
having pledged ourselves afresh to be broken with
the Lord for the feeding and blessing of others, we
followed the Scriptural example and gave thanks to
God for the bread of eternal life. Following this was
a period of silence, during which the bread was
carried to the communicants.

16. Next we considered the fruit of the vine, and saw
that it symbolized death, and not only death, but the
more or less of suffering associated therewith. We
saw that the grapes must be crushed, trodden, sorely
pressed, ere the fruit of the vine could be drawn. And
as we considered the juice of the grape as a symbol
for the blood of Christ, his consecrated life, and then
as a symbol of the consecrated lives of all those who
become joint-sacrificers with him, we saw that it was
a most beautiful and fitting symbol. Our Lord
likened himself to the vine and his followers to the
branches, and declared that it was his desire that we
should bring forth much fruit: and the grape juice
which we used seemed a fitting symbol of the
fruitage of the Vine, Christ, and the sufferings of all
who would be faithful as members of his body and
who would seek to walk in his footsteps, to spend



themselves and be spent in glorifying God in their
bodies and their spirits which are his.

17. We remembered, also, the words of two of the
disciples of old, who requested that they might sit
with the Lord in his throne, and our Lord’s response
to the effect that they did not comprehend fully what
their request implied of self-denial, saying, “Are ye
able to drink of my cup [of ignominy and suffering]
and be baptized with the baptism [death] that I am
baptized with?”(Matt. 20:22.) We noted that, altho
the apostles could not comprehend this subject fully,
yet our Lord was evidently gratified with their
promptness to make the consecration, declaring
themselves willing to endure the cross to win the
crown, and he in turn pledged them that, since this
was the desire of their hearts, they should indeed be
able to carry it out— since they had (and so long as
they would continue to have) the will to suffer with
Christ, they would have the opportunity; and with
that opportunity and faithfulness to it they would
have a share in his Kingdom; altho he could not
designate for them the particular place, that being in
the Father’s hands. This gave us the encouraging
thought that, however insignificant and weak we are,
the Lord by his grace is both able and willing to carry
us through;—that if we abide faithful to him and his
spirit of sacrifice, he will bring us off conquerors, and
more than conquerors.

18. Then thanks were rendered to the Lord for the
cup—for the sufferings of Christ on our behalf for
our redemption, and for our privilege of being
partakers of his cup—his sufferings, his ignominy:
and that the reproaches of them that reproached him
may be shared by us, and that we can rejoice in the
divine promise that if all manner of evil be said
against us falsely for his sake, and if we take it
patiently, we may rejoice therein; knowing that it will
work out for us a far more exceeding and eternal
weight of glory. Then the cup was passed,
remembering our Lord’s words, “Drink ye all of it"—
have fellowship in my sufferings.

19. We concluded the service, using as a united
prayer, and as a fresh pledge of consecration to the
Lord, the following precious hymn:—

“Savior, thy dying love thou gavest me;

Nor would I aught withhold, dear Lord, from thee.
In love my soul would bow, my heart fulfil its vow,
Myself an off’ring now I bring to thee.

“Give me a faithful heart, likeness to thee,

That each departing day henceforth may see

Thy work of love well done, thy praise on earth begun,
Some vict’ry for truth won, some work for thee.

“All that I am and have—thy gifts so free—

All of my ransomed life, dear Lord, for thee!

And when thy face I see, thy sweet “Well done’ shall be,
Through all eternity, enough for me.”*



